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HIS ESSAY is a reevaluation of two inscriptions from Tralles, Caria, 
Turkey dated to the second-third centuries C.E. While both have been 
the subject of frequent study from the late 1800s until the modern 

day, their analysis has been consistently obfuscated by an ambiguous sex- 
uality present in both of the texts. Remarkably, neither inscription is even 
remotely sexual in nature, both being simple anathemata dedicated by 
women to the local deity. Both, however, use repeatedly a term which has 
traditionally been translated as "concubine." Since the first publication in 
1883, scholars have created elaborate theories concerning the status of the 
women portrayed in these inscriptions, theories that then went on to influ- 
ence not only the lexica and the study of the Greek language itself, but the 
study of various aspects of Classical religion. What follows is a reconsid- 
eration of these ancient texts, a close inspection of the various hypotheses 
that have evolved around their interpretation, and a new interpretation of 
their content. It is my hope that this will not only open a pathway for future 
research into women's lives in the Roman east, but will also shed new light 
on contested aspects of Classical religion in the Greek and Roman worlds. 

The two inscriptions under discussion were most recently published by 
Fjodor Poljakov (1989, nos. 6 and 7, with full bibliography). The first of the 
two (no. 6 in Poljakov), was inscribed on a small marble basis with a cir- 
cular depression at the top for the anathema.1 Sir William Ramsay recorded 
that the item, then in the possession of one Mr. Purser, was from Aidin, 
probably originally from the sanctuary of Zeus Larasios.2 The text reads as 
follows: 

AyaOi T6XTrt Good Fortune 
A.AMpeXia Ai- L. Aurelia Aimilia 
ttk.ia, K Tipo- from an ancestry of 

yo6vcv TiaXXa- concubines3 and those 
Ki6&V KaCi avt- with unwashed feet, 
nTzonT6&ov, 0u- daughter of L. Aur. 
ydrrlp A.Aip. ?e- Secundus Se[i]us4 

1. Ramsay 1883, 276. 
2. Ibid.; Robert [1937] 1970, 406. 
3. The appropriateness of translating pallake as "concubine" will be discussed below. 
4. Robert [1937] 1970, 406 has [i] (?)-. The family name Seius is attested in the Roman prosopography, 

possibly of Etruscan origin; see Schulze 1904, 93. 
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Ko0v60ou sr[-?] having been a 
ou, zakkXaKc6oa- concubine and 
oa KaiSKaTa xpr- according to an oracle 
oPbv 

Ati. to Zeus.6 

The second inscription (no. 7 in Poljakov), also from Aidin, was discov- 
ered in a house on the slope of the plateau of Tralles, and, according to 
Louis Robert, must have been dedicated at the same sanctuary.7 The text is: 

MeXtive MooXa, Meltine Moskha, 
naXkaKri, qrlTp6S concubine, of the mother 
6 rIavueXivrls Tfi Paulina, of 
O6aXkptavoi OXt- Valerianus Philtate, 
TTrqT,, aXXkaKeu- who was a concubine 

adnorS i tO efig consecutively during two 
lTvTaTcrrpicl 3', five-year periods, 
a&to YdvoU TC&v from an ancestry of 
naXXaKi6ov, Alt. concubines. To Zeus. 

The critical word in both inscriptions is naXXaKl. Meltine Moskha clearly 
states that she herself was a pallake-pallake in line 2-and that her mother 
was also a pallake-pallakeusases (aor. part. gen. fem.) in lines 5-6. L. Au- 
relia Aimilia claims to have set up her anathema after a period of pallake- 
ship-pallakeusasa (aor. part. nom. fem.) in lines 9-10. Both claim to come 
from an ancestry of pallakai, either ek progonon or apo genous. The critical 
issue, then, is the appropriate definition of the term pallake. 

When Ramsay published the first text in 1883, he took the term pallake 
to mean "sacred prostitute," suggesting that Aurelia "belonged to a family 
in which the ancient custom was retained that the women should in their 
youth be hetairai in the service of the temple ... : she acted as a hierodoule 
like her ancestors in obedience to an order from the oracle."8 Robert, in his 
1937 publication of Etudes anatoliennes, accepted this interpretation, refer- 
ring to the dedication as "emanant d'une prostituee sacree."9 

Based on the proposed definition of pallake in the Aurelia inscription, 
Robert imposed a similar meaning on the second inscription: "La mere et la 
fille ont rempli les memes fonctions sacrees ... J'entends que la prostitu- 
tion s'exergait seulement au moment de la fete pentaeterique de Zeus Lara- 
sios, quand la panegyrie faisait affluer les pelerins au sanctuaire."1' In this 
instance, the sacred prostitution of Meltine and her mother (and, presumably, 
Aurelia?) is likened to a specific style of sacred prostitution practiced in By- 
blos as recounted by Lucian (Syr. D., 6): 

5. Poljakov forgets to include the word KaI here, but it is clearly visible on the inscription, and is present in the publications of Ramsay and Robert. 
6. Once again, probably Zeus Larasios specifically, to whom the city of Tralles was sacred; see Laumo- 

nier 1958, 505. 
7. Robert [1937] 1970, 407. 
8. Ramsay 1883, 276-77. 
9. Robert [1937] 1970, 406. 

10. Ibid., 407. 
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yuvatKV 6i 6K6 yoat 0K goCXouoLt ,upacerfla totoTv6& rflJ.iivv 9KThoutvoUvtv-Ctv ~OPi T 
g7U itPr pt Tfl; oipTf iCYTavtai, i & &yoph gio6votom 4aivoos 7napaKftTat Kait 6 9lt006q 9 

T1v A(ppo6iTiv uoifl yiyvVrTat. 

Those of the women who refuse to cut their hair pay the following penalty: For one day 
they set their beauty out fur sale, at a market upen only to foreigners, and the price is 
brought as a sacrifice to Aphrodite. 

The implication would be that Meltine, Paulina, and Aurelia (?) were not 
long-term or quotidian sacred prostitutes, but that they merely prostituted 
themselves during an individual religious festival, perhaps only occurring 
once every four or five years (tcEvTavTrJpirY1). 

By 1940 there was a change in the assessments of these two inscriptions, 
especially in that which concerns the definition of pallake. Kurt Latte (1940 
and 1968) argued that the term pallake does not refer to sacred prostitution, 
but to a form of divination incorporating perceived sexual relations with a 
deity.tt In this instance, Latte compares the supposed role of the concubines 
in the inscriptions to that of a promantis described in a passage of He- 
rodotos 1.181-82. While discussing the general topography and history of 
Babylon, the historian mentions: 

~v 6& ti OrcTautai(p iRipyq vT16; CI(oTt iCL7a. Cv & Tq) VT1W KX{Vfl LC',Y7Xrl KEtlaa Elu 
opCtP(COVIlI Kat 0t Ta7ETCEa TlapaKcltTat XPUG l. &yac[ta 6R 00K gvt oi36Rv ar6O6i0 Evt- 

6puVwvov-ou6& V6KTac o666t; ~vauliMczTt &vUp6oiuov 6Tt pit yuvfl POl6v9rl TCV ~Xopiwv, 
TTiV iv 6 oe06; DXiTat K nTaCtoOV, O); q youai ol XaX6alot, 96vTc; ipfa Tro6Trou ToO OEoi. 
(paGYt 6i ol a6o't oUToI, Cpoi [tIV OU\ Mtto-r6 XCYOVTcq, T6v 0E6v Oa>c6V (POtTaV Ta 9; r6V 
vT16v Kai 6vaa6rLcy0at CIltti TT- K?aVIJ;, KaTa tcEp CV ril3ai TUUt AtyultTlflOl KaTQ T6y 
a6T6V Tp6ltov, 6)q k~youct oi AiyMSlTos (Kai yap 611 9KE101 KotM.adTa tv TQ toO At6q To0 

patc0o; yuvil, &pup6T&pat & acirat k~yovTat &v6p&v o66acqtdv E; 6PtXiqv wPotTdv), Kai 
KOaTO 7p ipv raaTipotot T~; AUKiTiq; "i np6tav-rt; -oi Ueo6, 9nF,&v y7v11at-o13 y7p Iv 
aidi ~otrt Xpqraoiptov ai6T6c0-i9iTc&v 6i y7vrl-VLl, T6TE Jv CUyKaTraKXlJieTat Ta; V6KTCa; 

9CYOV T(O VlCO). 

On the farthest tower is a large temple, within which lies a large couch, well decked- 
out, and a golden table beside it. There is no statue erected therein, nor does anyone of 
mankind pass the night there save one woman alone from the region. whomever the god 
chooses from all others, as the Chaldeans say, being priests of this god. These ones also 
say, although I do not think they speak credibly, that the god himself goes regularly to 
the temple and rests upon the couch, just as in Egyptian Thebes, where they have the 
same custom, as the Egyptians say (for indeed a woman lies there in the temple of The- 
ban Zeus, and they say that neither of these women has intercourse with any man), and 
likewise in Lycian Patara for the prophetess of the god, when there is one-for there is not 
always an oracle present-when she is there, then she is shut up at night in the temple. 

The question remains: What is the appropriate definition of pallake in 
these inscriptions? Liddell and Scott clearly accepted the sacred prostitute 
concept, and put "concubine for ritual purposes" as the first possible defi- 
nition of pallakis/pallake in the Greek-English Lexicon, and "of ritual pros- 
titution" at the end, referring specifically to the first Tralles inscription. As 
recently as 1992, Bonnie MacLachlan maintains this definition, claiming 

I1. Latte 1940, 14 15; 1968, 164. 
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that Aurelia "boasts that she became a temple-prostitute at the command of 
an oracle, and that her female ancestors had done the same."12 By contrast, 
Francis Walton (1970) took the side of Latte, seeing the pallakai of these 
inscriptions as prophetesses,13 and both Alfred Laumonier and Poljakov have 
done the same.14 The following is an examination of four possible hypoth- 
eses concerning the usage of this term-that it might refer to a sacred pros- 
titute, to a prophetess, to a secular concubine, or to a cult functionary. 

SACRED PROSTITUTION 

That the word pallake/pallakis might denote a sacred prostitute in these two 
inscriptions is the least likely probability. It appears that Ramsay originally 
based his interpretation on two passages of Strabo (17.1.46 and 12.3.36). In 
the first the word pallake is used of an Egyptian girl of high birth who is 
dedicated to Zeus until the "natural cleansing of her body": 

TO) &6 Ati, Ov gacktoza TtpO)OtV, Et6CiTrELTC1 K(01i YvoU5 XalTtpoTd-oU 7ap0epvo( iep&aat, 
iis KacXoiotv oi "EXZlveq; TakXdoaS--auTn 6- Kai } caX aKFe6ut Kai (oUVEaTIV olt; 3o0u?- 
Tat, t%Xptg &av q (puotIKi y?vrlIati KacdapcnY oi ofu tupaTo--ieTa 6& Tf]v Kdaapcov 6i6OTat 
iTp6 av6pac--npiv 6 6oo06vat, nEv0oq a6txS a'yeTat pvEa TOV TTl nt .a:aKeiaC KCtpov. 

But for Zeus, whom they [the Egyptians] honor most, a most beautiful maiden of most 
illustrious family serves as priestess, [girls] whom the Greeks call pallades; and she "con- 
cubines" herself, and has sex with whomever she wishes until the natural cleansing of 
her body; and after her cleansing she is given to a man; but before she is given, a rite of 
mourning is celebrated for her after the time of her concubinage. 

The word pallas/pallades is not pallake/pallakai, although Strabo cer- 
tainly tries to make it appear so through use of alternate forms of the word 
pallakeuo/pallakeia in this section, especially combining the verbs pal- 
lakeuo and syneimi. But the word pallas itself refers to a "maiden-priestess" 
according to Liddell and Scott, or at least to a younger cult functionary 
(pallax = young man, thus pallas = young female?). As such, it would be 
eminently plausible to offer a "nonsexualized" translation of the passage as 
follows: 

But for Zeus, whom they [the Egyptians] honor most, a most beautiful maiden of most 
illustrious family serves as priestess, [girls] whom the Greeks call pallades; and she 
serves as a handmaiden and accompanies whomever/attends whatever [rites?] she wishes 
until the natural cleansing of her body; and after her cleansing she is given to a man/ 
husband; but before she is given, a rite of mourning is celebrated for her after the time 
of her handmaiden service. 

It is my belief that the priestesshood Strabo is describing here is that of 
either the Divine Votaress, often held by the daughter of the High Priest of 

12. MacLachlan 1992, 151. 
13. P. 890: "The hereditary nakalcKai at Tralles were concubines, and perhaps prophetesses, of the god, not 

temple prostitutes." 
14. Laumonier 1958, 633; Poljakov 1989, 12. 
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Amun; or the heneret15-the female musicians of the temple; or the "Wife 
of Amun" whose importance as a cult functionary rose dramatically from 
the New Kingdom forward in Egyptian history. Traditionally, the "Wife of 
Amun" position belonged to either the sister or daughter of the Pharaoh 
himself, thus "most illustrious family." The title "Wife of Amun" could eas- 
ily be translated into the Greek language and cultural understanding as 
"Concubine of Zeus," and several Classical authors make frequent reference 
to "concubines of the god," which appear to refer to female members of the 
Egyptian royal family (such as a reference to their pyramids in Diod. Sic. 
1.47.1). These priestesses certainly did not "concubine themselves and have 
sex with whomever they wished," but were reserved for god and husband. 
If Strabo actually understood the function of the Wife of Amun, if not the 
age of the priestess, it may be preferable to consider the nonsexualized 
translation of this passage. In this case, there is no reason to associate the 
Egyptian pallades with sacred prostitutes. 

Ramsay used a second passage from Strabo in his analysis of the inscrip- 
tion, where the geographer claimed that the city of Comana on the Black 
Sea, not far from Tralles, was also famous for its sacred prostitutes (12.3.36): 

Kai EiCt V &apoiattot Oi VOtKOUVT?E, Kat oiv6oqUTa Ta KTtlaTa aClOV n OTi ,cdvTa, Kai 

7tX190oo yuvatKcOv Tiv Epyacog?vcov &ni Tzo oc6paTo;, Sv ai R7tXiouq eioiv iepai. Tp6iOov 
yap 6j Ttva pIKp& K6ptvO66S oTIV p xn6Xtq. 

The inhabitants are voluptuous in their mode of life. All their property is planted with 
vines, and there is a multitude of women who make profit from their bodies, most of 
whom are sacred. The city is almost a little Corinth. 

There is no explicit reference to the term pallake here. In fact, the com- 
parison with Corinth would suggest rather that the word for sacred pros- 
titute would be hetaira or possibly hierodoulos, as per Strabo's own 
reference to the city in this regard (8.6.20): 

T6 re Tq? jS ppOOiTiq ipb6v oiUTo 7r?OUOitov iUTClp,gv, dorT? 7tceiouq fi tXkiag i?po6o3kXouq 
KeKTrTro ETaCipCag, iiS &vETi0eoav TZ OcE KaC aviape; Kai yuvalKEc. Kai at T aulra oov 

tokxuoXeiTro Ti dt6S; Kai E7tkouTireTo' oi yap va6uKrXIpot ptbatoS ?tavTXioKovTo, Kai 6ta 
TroTo i nrapoitia qpraciv 

o6 7avTor av6p6S ?q K6opvOov Eo09' 6 rXoi5O. 

The sanctuary of Aphrodite thus was so wealthy that it possessed more than a thousand 
hierodules, courtesans whom both men and women dedicated to the goddess. And be- 
cause of these the city was populous and grew rich. For ship captains easily spent a lot 
of money, and on this account the saying: "It is not for every man to go to Corinth." 

15. According to Lesko 2002, "Egyptologists have collectively referred to these religious women mis- 
takenly as 'concubines of the god,' perhaps because one of Amun's forms was as a fertility god and when 
in this role he was portrayed as ithyphallic. The term 'concubine' apparently was deemed suitable for the 
female temple staff whose role, it was speculated, could have been one that ensured, through their music and 
dancing, the heightened state of sexuality (and thus fertility) in the resident god. However, there is no dif- 
ference in the writing of the word heneret, whether it appears in the context of a funeral, a goddess cult, or 
a god's cult. Thus it is the imagination of the scholar rather than the evidence of the ancient inscriptions that 
have [sic] led to this misleading translation." 
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Furthermore, in contrast to the institution of sacred prostitution as it was 
understood to occur in Corinth (and Comana?), the Tralles dedications 
associate the pallakai with Zeus, not Aphrodite.16 As such, the second ref- 
erence to Strabo does not make a good foil for the Tralles inscriptions, and 
there is nothing to substantiate Ramsay's claim, and later ones, that Aurelia 
(and the others) are sacred prostitutes. 

A broader issue to consider is the historicity of sacred prostitution itself. 
The past sixteen years have seen remarkable strides in the study of sacred 
prostitution in its supposed homeland-the Near East. The works of Stephen 
Hooks (1985), Robert Oden (2000), and Mayer Gruber (1986), among others, 
have argued quite cogently that sacred prostitution in the Near East is a myth, 
a literary topos, rather than a reality. A similar case might now be offered 
for the Classical world as well. If the existence of sacred prostitution is itself 
thrown out, the slight possibility that Aurelia, Meltine, and Paulina were of 
this profession becomes moot. 

The lack of any clear evidence relating the pallakai of these inscriptions 
with sacred prostitutes strongly argues against this possible reading of the 
word. The fact that sacred prostitution itself may be falling out of the realms 
of historical probability further weakens this tentative argument, and forces 
the reader to consider alternative interpretations of the inscriptions in question. 

PROPHETESSES 

The primary argument for Aurelia, Meltine, and Paulina having been proph- 
etesses was given above in the quotation from Herodotus (1.181-82). In this 
instance, a prophetess, the promantis, appears to have sexual relations with 
the deity, either Zeus Larasios or Apollo Pythios, both of whom are eminent 
in Tralles.'7 The oracular associations of both gods is evident throughout 
Greek literature and religion, specifically in the Homeric Hymn to Hermes 
471-74:18 

Kai tl ttpI CS y (paat 6aiPClvat ?K At6g 6u(piqL 
acvzTeia; 0' E'EKapy, At ap, A 0C , opaTa Tcndva- 

TC)V vDV aOT6; oyc os puaX' a&pvEt6v 6E5drlKa- 

ooi 8' actrdypET6v CozTt 8a61nvat, OzTTt svotvaS. 

And they say, O Far-Darter, that from Zeus and his divine voice 
You learn the honors, the prophet's skills, and all Zeus-given revelations. 
I myself have learned that you have these in abundance. 
You may choose to learn whatever you desire. 

A second piece of evidence used in favor of the prophetess hypothesis is 
the use of the word aniptopodon ("with unwashed feet") in the first inscrip- 
tion. This word first appears in the Iliad 16.233-35, where it describes the 
priests of Zeus at Dodona: 

16. As Rouse notes ([1902] 1975, 263-66) such dedications are traditionally made to the deity whom the 
cult functionary served. 

17. Robert [1937] 1970, 406-7; Latte 1940, 14-15. 
18. Translation by H. G. Evelyn-White. 
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ZE?, ava AL05ovatie eXhaoy7ItK, TBX60t vaiwv, 

Ao)6&vrl [tEi&OV 6U%at1sppou-atl pi 0? eX'oi 
ooi vaiouo' 67io(plTaXt &vtuT6oto6Sq; xaat6ivat. 

Zeus above Pelasgian Dodona, dwelling far away, 
Lord of harsh-wintered Dodona-about you the Selloi 
dwell, who sleep on the ground with unwashed feet. 

That the most famous use of this word in the Greek corpus refers to priests 
famous for their oracular powers has been used as support for the hypothe- 
sis that the pallakai here mentioned, specifically Aurelia, were descendants 
of prophets, thus, prophetesses themselves. 

It must be remembered, however, that close to a full millennium sepa- 
rates the two uses of the word, and it is perhaps not overly wise to assume 
that the term retained an identical usage and association over the course of 
this time.19 Furthermore, if Wilhelm Schulze were correct in his assessment 
of the family name Seius as Etruscan, one would have to account for the 
fact that we have an Etruscan family of the second century C.E. claiming kin 
with early Archaic, northern Greek priests. Finally, the image of the Selloi 
sleeping barefoot on the ground contradicts the notion of the prophetess 
sleeping with the deity within the temple. At best, one might argue that the 
adjective aniptopodon suggests a "priestly" quality in her (male) ancestors, 
as this word refers almost exclusively to priests in the Greek corpus. 

A second argument against the identification of the pallakai as prophet- 
esses is linguistic; quite simply, there are no usages of the word pallakel 
pallakis in an oracular context in the Greek literature. The standard term for 
a prophetess in Greek is promantis, the specific word used by Herodotus 
in the passage quoted above that Latte took as his prime argument on this 
issue. In another instance where a prophetess is claimed to have possible 
sexual relations with her god-the Delphian Sibyl-she calls herself the 
wedded wife of Apollo (yuv]i ya,u&ri), not his pallake (Pausanias 10.12.2). 

A third argument against the identification of the pallakai of these two in- 
scriptions as prophetesses comes from another inscription from Tralles, which 
begins:20 

XPIro[t6i TO6 -IuOiou 
6o0eit KketToo0Tv?et T- 

iEPEi To6 At6b DIXp TTC; 

(o)Tplpia x T oq 6X604o 

Oracle of the Pythian 
given to Kleitosthenes the 

priest of Zeus for the 
salvation of the city. 

19. Aniptopous/aniptopodes appears one other time between Homer and Aurelia, in fragment 137 (139) 
of Eubulus, where the comic poet uses the term to describe parasites. Since his vocabulary in this fragment is 
almost identical with Homer's description of the Selloi, it is evident that a parody is intended, especially as 
one could hardly imagine wormy parasites having "unwashed feet." Thus, this later usage offers no further 
insight into the meaning or use of the word. 

20. Poljakov 1989, 1. 
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The text does not state whether the oracle comes from the Pythian Apollo 
of Delphi or the more local cult of the Pythian. What is apparent, however, 
is that Tralles receives its oracles at least from Apollo, if not from both 
Apollo and Zeus, through the medium of a male priest, specifically referred 
to as a hiereus. 

There is no clear evidence that suggests that the pallakai of the Tralles in- 
scriptions are prophetesses. The citizens of Tralles appear to receive their 
oracles through the medium of a male priest (hiereus), not through a female 
promantis. The only remaining evidence, the use of the word aniptopodon 
in the first inscription, is weakened by its extreme distance in time and place 
from the main use of the term. The evidence suggests that the pallakai are 
not prophetesses. 

CONCUBINES 

The most direct interpretation for the word pallakelpallakis as it appears in 
its various forms in these two inscriptions is simply as "concubine," the 
Greek equivalent of the Latin concubina. 

The Latin equivalent of the term is actually a significant issue. Until this 
point, all analyses of these inscriptions have relied on Greek comparanda, 
in spite of the fact that both inscriptions date to the Roman period. As a 
result, it would appear that the meaning of pallake as "concubine" was re- 
jected by Ramsay and Robert on the basis that Classical Greek concubines 
were of a somewhat disreputable class, and thus, no woman would ever 
record such a status on a votive. In contrast, the status of the Roman con- 
cubina could be relatively high, only just below that of the "legitimate" 
uxor;21 she could bear the title of matrona,22 and actually had certain legal 
prerogatives denied the legal wife.23 As such, while it is possible that a 
fifth-century Greek woman might have refrained from referring to herself as 
a concubine, there is no reason to make such an assumption concerning a 
Roman woman. 

A number of elements both within and surrounding the inscriptions give 
weight to the notion that the pallakai are in fact concubinae. The first, and 
perhaps most significant, is the matronymic given in the second inscription. 
Meltine Moskha, rather than being "daughter of male name x ... ." presents 
herself as "of the mother Paulina . . ." While uncommon, the use of mat- 
ronymics in Latin epigraphy is well documented, and according to Beryl 
Rawson generally refers to a child born illegitimately, that is, outside of a 
recognized marriage of husband and uxor.24 That Meltine refers to herself 
as a pallake and to her mother as a pallake easily suggests that she was the 
outcome of such a union, and thus illegitimate, taking her mother's name 
instead of her father's. 

21. concubina igitur ab uxore solo dilectu separatur (Paulus Sententiae 2.20.1). 
22. Treggiari 1981, 72, esp. n. 62. 
23. See especially Treggiari 1981, 62, for the legality of economically substantial "gifts" to concubines 

but not to wives. 
24. Rawson 1995, 8; 1974, p. 283, n. 15, p. 296. 
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However, the fact that Aurelia, also referring to herself and her ancestors 
as pallakai, takes the patronymic argues against the possibility that a matro- 
nymic is used when the father is unknown (as would most likely be the case 
with the child of a prostitute). Both Aurelia and Meltine use their family 
names (Seius, Valerianus), showing a connection to the paternal as well as 
maternal lines. 

A second issue is the provincial location of the inscriptions. According to 
the laws as recorded by Paulus and later, Roman provincial administrators 
were permitted to have local women as formal concubines, but not as legal 
wives.25 In such a case, then, recording one's status as a pallake/concubina 
could potentially indicate a formalized relationship with a Roman official, 
a high status to be sure.26 

Finally, one might consider the various legal ramifications of the concu- 
bine status in Roman society, although at this point we are more in the realm 
of speculation concerning the three pallakai mentioned above. One issue is 
that of manumission. According to the Italian data (there is little research as 
yet on concubinage in the regions outside of Italy), concubines were fre- 
quently either the freed slaves of their patrons or the concubines of their 
freed conservi.27 It may be possible, then, to see a declaration of pallake/ 
concubina status as a reference to freed status as well. Another possible ram- 
ification is that of economics. The Codex Justinianus (24, 1) makes it clear 
that, as mentioned above, a man might give substantial gifts to his con- 
cubina, while such gifts to an uxor were prohibited. A formal declaration of 
concubine or former-concubine status could have carried with it economic 
repercussions that would have been to the benefit of the woman declaring 
such status, either for herself or for her mother, as in the case of Meltine. 

One thought must be kept in mind when comparing the Greek pallake/ 
pallakis with the Latin concubina, however. We have considerable linguis- 
tic and juridical evidence for the role and status of the concubina in Roman 
society, as the above documentation makes clear.28 In contrast, there is little 
evidence for the role or status of the pallake in the Greek corpus. According 
to Pseudo-Demosthenes in his work Against Neaira: "We have courtesans 
(hetairai) for pleasure, concubines (pallakai) to take care of our day-to-day 
bodily needs, and wives to bear us legitimate children and to be the loyal 
guardians of our households" ([Dem.] 59.122 [trans. Blundell]). In this 
instance at least, the word pallake has no sexual component. Likewise, 
many other uses and forms of the words pallake/pallakeuo/pallas/pallax, 
have no sexual components, refering to young males and females, "maiden- 
priestesses," or brandishers of weapons or other such items (from the verb 
pallo). In point of fact, the majority of the related words, including the cult 
title of Pallas Athena herself, suggest a nonsexual implication for this group 
of words. It is possible, then, that the original meaning of pallake/pallakis 

25. Treggiari 1981, 71. 
26. And could potentially explain why a Carian woman would bear an Etruscan (?) family name, in the 

case of Aurelia. 
27. Rawson 1974, 288; Treggiari 1981, 64-67. 
28. For full references, see especially Treggiari 1981, 1993; and McGinn 1991. 
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referred more to some manner of "hand-maiden," and that the meaning of 
"concubine" is only a sub-section of the original meaning or group of 
meanings. It may be wise, then, not to overconflate the Greek pallake with 
the Roman concubina and to impose such a role onto the women of the 
inscriptions. 

CULT FUNCTIONARIES 

While there is good reason to propose that the pallakai of the inscriptions 
were secular concubinae, two aspects of the dedications suggest that a re- 
ligious office may be at stake. One is the reference to the time Meltine's 
mother spent as a pallake-"two consecutive five-year periods." The sec- 
ond is the use of the aorist participle form of the verb pallakeuo in both 
inscriptions. 

The expression im T6O ElS 7tcVTaeTrzpitct P'denotes a ten-year period of ac- 
tivity, broken up into two units of five years each. This would be an awk- 
ward way to recount that Meltine's mother was a concubine for ten years. 
If, however, a cultic function were held for four- or five-year intervals, such 
an expression would indicate how long, or how many times, Paulina held 
such a cultic function. Since several cultic functions are temporary (one 
thinks immediately of the Arrhephoroi in Athens), the reference to terms 
in office supports the argument that the pallakai were some manner of cult 
functionary. 

More important than reference to time is the form of the word pallakeuo 
in the two inscriptions. In both inscriptions the verb appears in the aorist 
participle, nominative in the case of Aurelia, genitive in the case of Paulina 
(the mother of Meltine). In the Meltine inscription, Meltine refers to herself 
with the nominative pallake, which might be understood as the equivalent 
of the present participle. 

Use of the aorist participle of a verb refering to a sacred function is com- 
mon in Greek-language inscriptions dating at least as far back as the late 
Classical period, and, according to W. H. D. Rouse, "Later, the number of 
these dedications increases so enormously, that it appears to become the 
regular thing that an official should make an offering on taking or leaving 
office."29 In this instance, the use of the aorist participle implies that the 
functionary is leaving office.30 

Parallels come from all over the Greek world, even in Roman times. 
Rouse alone records the following references: a&pXtpo0UOTaS (IGS 1.788); 
6acptoupyioag (IGS 1.704); icpapXcocag (Thebes IGS 1.2480); i'pareuaoaa 
(Athens CIA 3.94); ieprtEl6ToaS (Boiotia IGS 1.3097); i?po0uT1roaS (Rhodes 
IGS 1.836); OeuKokiloYaat (Aetolia IGS 3.1.421); iooknapXrcaS (Amorgos, 
BCH 15.597); avycsov o bSpo(popi(oaaa bi)6[oivrta &v?OrK? (CIG 2855); and 
Ao6kkcovt IHuciot DapazeDag . .. (Itanos, Mus. Ital. 3.588).31 

29. Rouse 1975, 260. 
30. Ibid., 265; also, "It is fair to assume that where the aorist participle is used, the offering has a direct 

reference to the office." 
31. Ibid., 264-65, 272. 
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The reference to a defined period of "service" and the parallels of post- 
official dedications suggest that the pallakai of the Tralles inscriptions are 
some manner of cult functionaries, although cult functionaries not to be de- 
fined as either sacred prostitutes or prophetesses, as argued above. The fact 
that both Aurelia and Meltine make a point of noting their descent from 
pallakidon makes clear that the position was both honorable and, possibly, 
maintained within individual families, as were many Greek priesthoods. 

What these functionaries may have done, however, remains entirely spec- 
ulative without further data. It is only the title that may provide a slight clue 
about the role these women played. In light of the quotation from Pseudo- 
Demosthenes cited above, it is possible that the pallakai were responsible 
for the daily maintenance of Zeus, his statue, or the day-to-day affairs of his 
sanctuary. Another possibility is that the term pallake in this instance may 
refer to the feminine equivalent of pallax = male youth. In such a way, the 
pallakai may be viewed as the maidens of Zeus, or possibly even the tempo- 
rary "daughters" of the god. A final consideration is that the title may refer 
back to the verb pallo = to brandish, and the pallakai of Zeus were some 
manner of spear-brandishers. This would correlate nicely with the more 
standard definition of pallas/Pallas as an epithet of Athena, referring back 
once again to the notion of the pallakai as "maidens of Zeus." 

CONCLUSIONS 

What is to come of such conclusions? The possibilities are twofold. On the 
one hand, by removing the possibility of identifying Aurelia and the others 
as sacred prostitutes, we are left with even less evidence for this practice in 
the ancient world. It becomes increasingly likely that in the next several 
years classicists will come to hold a similar opinion of sacred prostitution 
to that currently being explored in the fields of Assyriology and Biblical re- 
search-that the practice is not an historical fact, but a literary motif. As 
Aurelia and Meltine provided two of the extremely rare cases where an 
individual appears to refer to herself as a sacred prostitute, as opposed to 
women and men of some far off, long dead, or otherwise foreign culture, 
firsthand accounts of sacred prostitution in the Classical world dwindle to 
virtually nothing. 

On the other hand, the reevaluation of these inscriptions offers new food 
for thought on the meaning of the word pallake in its various forms in the 
Greek language. The term pallake/pallakis does often refer to a woman in 
a long-term, often sexual, nonmarital relationship with a man, to wit, con- 
cubinage, with references to Aspasia's relationship with Perikles being a 
fine example. However, there do appear to be several instances where forms 
of this word and related words are nonsexual in meaning. In this instance, 
it may be worth considering the nonsexual roles of Zeus' female cult func- 
tionaries in the Roman east, and the nonsexual, nonmarital roles of women 
in the ancient Greek world. 

Collingswood, N.J. 
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